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Purim: Drinking 

“Ad De’lo Yada”

By Rabbi Eli J. Mansour
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One of the most striking Halachot of Purim is the requirement mentioned in the Gemara that one must become inebriated on Purim “Ad De’lo Yada Ben Arur Haman Le’Baruch Mordechai” – “until he does not know the difference between ‘cursed is Haman’ and ‘blessed is Mordechai’.”


The obvious question arises, is it possible that Halacha truly requires such a state of intoxication? Are we really supposed to be so drunk that we cannot think straight? And what value can there possibly be in the inability to distinguish between Haman and Mordechai? Are we not supposed to tell the difference between evil people like Haman and righteous Sadikim like Mordechai? Undoubtedly, this Talmudic passage requires a deeper explanation.


The answer, perhaps, is that the phrase “Arur Haman” refers to the “cursed” aspects of our lives, our hardships and troubles, while “Baruch Mordechai” refers to the “blessed” aspects, the many blessings that we enjoy. The goal of Purim is to reach the point where we see no difference whatsoever between them.


One of the central lessons of Purim is that everything that happens is brought about by G-d, our loving Father, even when we cannot see Him. G-d’s Name appears nowhere in the Megilla, and the miraculous events of Purim involve nothing supernatural. Purim contrasts sharply in this respect from the next holiday on our calendar – Pesach.
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The events of the Exodus unfolded through overtly supernatural miracles, and so Hashem’s Name is mentioned countless times over the course of the Haggada. On Pesach, the entire nation saw with absolute clarity that G-d came to rescue them from Egypt. 


On Purim, however, G-d worked behind the scenes, rescuing the Jewish People through a sequence of perfectly natural events – Vashti’s refusal to appear before Ahashverosh, Ester’s selection as queen, and so on. Purim teaches us of the need to see G-d even when He is concealed, to trust that He is tenderly caring for us at all times even when we do not understand His ways.


The wine and festivity of Purim is intended to blur the distinction that we instinctively draw between “Cursed is Haman” and “Blessed is Mordechai,” between the “good” and “bad” events in our lives and in the world. We celebrate knowing that just as G-d was helping the Jews of Persia even when His presence was concealed, He is constantly helping us, too, even when we cannot see His helping hand.


The Purim miracle reminds us that there is no difference at all between our “blessings” and our “curses,” as everything that happens in our lives is, by definition, the very best thing that can happen, lovingly brought about by our Father in heaven.

Reprinted from the DailyHalacha.com website.

A Blast from the Past

Rabbi Zev Smith Explains 

The Mystery of Purim with a 

Classic Vilna Gaon Moshul

By Daniel Keren
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Rabbi Zev Smith

Last year, Hakhel, a Flatbush-based organization arranged for a special Sunday night Pre-Purim series of shiurim at the Agudath Israel Bais Binyomin shul in Brooklyn. One of the speakers was Rabbi Yaakov Zev Smith, a rebbe at Yeshiva Torah Vodaath and highly respected Maggid Shiur.


He confessed that for him the hardest thing to speak about is Purim. Can you explain to me what Purim is about? Chazal tell us in Mesechta Shabbos that Purim was and is supposed to be a day of Kabbalos Hatorah. Chazal declare in Yerushalmi Megillas that all of the Yomim Tovim will be nullified except Purim which will be celebrated forever. 


The Arizal, Rabbi Smith said, teaches us that the greatness of Yom Kippur is because that holy day is a Yom Kippurim, a day like Purim. It is almost secondary to Purim. However, when we do come to celebrate Purim, all too often, like the Mateh Moshe writes, many people unfortunately seem convinced that the more crazy one behaves on this day, the better he is in his observance of the holiday. 

How do you understand, Rabbi Smith asks, this incredible day that is best described as the greatest of the Yomim Tovim? What is Purim? What is its greatness that we are privileged to experience and what are we to take from it to help us through the rest of the year? In an attempt to answer this compelling question, Rabbi Smith offered the following story from the Vilna Gaon.


There was a king who had a very rebellious son. This monarch confided with his advisors that he had tried everything to correct his beloved child. Yet nothing had helped to make a mentsch of the prince. His advisors suggested that the king put the prince on a ship and cast him off on a journey to a far off and isolated island. Hopefully the advisors thought this he would cause the king’s son to become remorseful and mend his evil ways.


The king was very reluctant, but he felt that he had no other choice. So he had carried out the suggestion of his advisors. Upon being dropped on the deserted island, the prince at first remained defiant. But soon the severity of his situation became clear to the rebellious son. “What did I do?” he asked himself. And for the first time in many years he broke down and started crying. “I am alone! I am doomed! What am I going to do with my life? What is going to be with me?” 


Out of nowhere, Rabbi Smith said, an old man appeared and asked, “Child, why are you crying?” The prince explained his terrible predicament. The old man says, “I have a large house and no one lives there. Come and live by me.” The prince begins to think that this was an interesting island. There is somebody here besides me. 

One day he went out to explore the island and just then a wild animal jumped out to attack him. Just in the nick of time and from out of nowhere an expert archer appeared and with bull’s eye’s precision shot an arrow that killed the predatory animal with not a second to spare. Before the prince could thank this very kind soul, the archer quickly ran away. All of a sudden the king’s son begins to think to himself that this is very mysterious. 


A few weeks later, the prince was hiking and climbing a mountain. Rabbi Smith said that just as the king’s son made a misstep and was about to fall off the mountain to a sure and horrifying death, again from out of nowhere suddenly a hand extended itself and grabbed him, pulling the prince quickly to safety. And like that original archer, this benevolent soul also immediately disappeared.

One day the prince was walking on the island with some bad friends that he met. Before he knew what was happening, a horseman galloped by and forcibly picked him up and placed him alongside him on the horse. The horseman rode off a distance with the prince, declaring, “You are a king’s son. You shouldn’t be hanging around with such rogues. It is inappropriate for you.” He then put the prince on the ground and galloped away.


This last incident, Rabbi Smith explained was too much for the young man. He began to cry profusely, unable to understand what was happening to him. All of a sudden he started jumping and down with joy. His friends asked him “Why are you dancing?” 

The prince explains, “Now I understand everything! Everything now makes sense. For all these years I thought that my father the king had banished me and no longer cared about me. And all these puzzling events on this island made absolutely no sense to me. Now it is so clear to me. My father never left me. All these mysterious events were demonstrations of my father’s loving care. He provided all of these messengers to make sure that I would be provided for and never neglected.”


The Vilna Gaon, Rabbi Smith told the Hakhel audience, once explained this moshul to teach of the greatness and the most penetrating message of Purim, a message that speaks to the recesses of our hearts every single year. Says the Vilna Gaon in his classic commentary on the Megillah, there is a long story in the Megillah. Indeed in the Mishna in Megillah there is an opinion that one does not have to read the entire Megillah on Purim. According to that opinion you only have to read about Mordechai. Why read about Vashti and all the others? But, the Vilna Gaon explains that the actual halacha is that we do and we are obligated to read all the words in the Megillah.

Why? Because, the Vilna Gaon explains that every single word in the Megillah explains to us of the miracle of Purim. The nes of Purim happened during what was undoubtedly the darkest moment in the history of Klal Yisroel. There were no overt miracles as during the Exodus from Mitzrayim. There was not even a Bais Hamikdash as in the days of Chanukah. It was a time that Yidden cried out from despair, “Where are You, Ribbono shel Olam?” 


If we can only comprehend this important lesson, Rabbi Smith said, we can then truly appreciate the beauty and magnificent of Purim and carry this valuable lesson with us through the rest of the year and in this merit be worthy of a similar miraculous redemption from our many enemies as in the days of Mordechai and Esther.

Reprinted from the March 8, 2012 edition of the Yated Ne’eman.
Amalek: The Perpetual Enemy of the Jewish People

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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Recurring Motifs


The conflict between Haman and Mordechai which led to the Purim miracle, was rooted in events that had occurred many centuries earlier. Haman traced his descent to Agag, King of Amalek.1 Mordechai and Esther were scions of the royal family of Shaul, the first king of Israel. When the Jews left Egypt, Amalek was the first nation to attack them. As a result of this the Jews were commanded,2 “When G‑d will relieve you of all your enemies... blot out the memory of Amalek from under heaven.”


Several centuries later, after Shaul was crowned king, the prophet Shmuelordered him to fulfill G‑d’s commandment thus:3 “Smite Amalek, and utterly destroy all that is his. And have no pity on him; slay both man and woman, infant and suckling, ox and sheep, camel and donkey.”


Shaul gathered the Jewish people together and waged war against the Amalekites, slaying the entire nation and destroy​ing their property. However, “he had pity on Agag, and the choicest of the sheep and cattle...,”4 and brought them back with him. Shmuel severely reproached Shaul for this: “Because you have rejected the word of G‑d, He has rejected you as king.”5Though Shmuel then killed Agag, Agag was able to father a child in the interval between his capture by Shaul and his death. That child was the ancestor of Haman.6
The Amalek Inside Us


The Tanach is no mere history book. Beyond its chronicles of past events, it furnishes us with insights that can en​hance our present service of G‑d.

Though the name Amalek refers to a nation that actually existed, it also describes a character trait within ourselves. Just as Amalek stood in direct opposition to the Jewish peo​ple, the trait symbolized by Amalek defies the very founda​tions of our divine service.


The Midrash7 describes the nature of this trait in its com​mentary on the verse,8 “Remember what Amalek did to you...as you came forth from Egypt, how he encountered you on the way and cut down all the weak who straggled behind you.” The Midrash explains that the Hebrew word lre (“he encountered you”) can also be rendered as “he cooled you off.” Amalek represents the cold rationality which makes us question everything we do or experience.9
Stepping Beyond the Intellect


To achieve complete service of G‑d, we must transcend our own intellectual limitations. Therefore, before the Jewish people received the Torah, they declared, Naaseh VeNishma — “We will do and we will listen.”10 “We will do” refers to the desire to carry out G‑d’s will, and “we will listen” to the effort to understand G‑d’s commandments intellectually. By proclaiming “We will do” before “we will listen,” our ancestors implied that they would fulfill G‑d’s will without hesita​tion or doubt, whether they understood it or not. By the same token, our commitment to Torah must at all times leap beyond the limits of our understanding.


A commitment of this magnitude is challenged by our internal Amalek which tells us: “By all means accept the Torah, but wait, consider carefully exactly how much you can study, and precisely which mitzvos you can fulfill. Don’t bite off too much.”


Within this context, we can understand the numerical equivalence between Amalek and the word safek , the Hebrew word for “doubt”.11 Amalek causes doubt and hesitation which cools the ardor of our divine service. Victory in our inner war with Amalek means devoting our​selves to G‑d’s service without reservations, observing Torah with diligence and enthusiasm that are not confined by our reason.

A Historic Error


Based on this, we can understand how Shaul’s error in allowing Agag and Amalek’s choice herds to live is connected to the character trait personified by Amalek. Shaul did not intend to transgress G‑d’s will. He was an utterly righteous man, “G‑d’s chosen.”12 Describing his lofty character in their commentary on the verse,13 “Shaul was a year in his reign,” our Sages explain14 that “Shaul was like a year-old child who had never tasted sin.”


Shaul’s mistake in his dealings with Amalek lay in following the dictates of his reason. For example, he saved the herds in order to offer them as sacrifices to G‑d under the mistaken impression that this service would fulfill G‑d’s in​tention more completely. By bringing the animals of Amalek as offerings, he wanted to demonstrate that even the elements of the world that appear to oppose G‑d’s will can be used for good.


This rationale, though worthy, ran contrary to the explicit commandment G‑d had relayed through His prophet. Thus, Shmuel replied to Shaul, “To obey (G‑d) is better than a sacrifice.”15 G‑d and His will are infinite and cannot be grasped by our limited intellects. Approaching Him with rea​son alone, leaves room for error. Even if no mistake is actu​ally made, our service is flawed, for the limitations of our un​derstanding prevent us from relating to the infinite dimen​sions of G‑dliness. The only way we can connect with these levels of G‑dliness is by actualizing a potential within our​selves that is similarly unbounded.

Accepting G‑d’s Yoke


Only through kabbalas ol, accepting the yoke of G‑d’s sovereignty with a simple, unquestioning commitment, can we establish a more complete bond with G‑d. Kabbalas ol takes us beyond our limited selves and brings out the infinite G‑dly potential of our souls.


This quality was epitomized by Shaul’s successor, David, who describes his approach to divine service in the verse,16 “I have stilled and quieted myself.” Chassidus points out that the word Domamti (“I have quieted myself”) shares a root with Domaim, which means “an inanimate object.” In other words, David so far transcended his own natural self that it was humbled to the level of an inanimate object; he became incapable of self-centered behavior.

Amending the Past


The quality of kabbalas ol is also reflected within the Purim narrative. For it was the commitment of kabbalas ol that brought about the defeat of Haman, descendant of Amalek. This is alluded to in the description of Mordechai as HaYehudi17 (“the Jew”). Literally, this word means “a descen​dant of the tribe of Yehudah,” David’s tribe, whereas Mordechai was actually a Benjaminite and a relative of Shaul. Likewise, throughout the Megillah,18 the entire Jewish people are called Yehudim, without distinction of tribal origin. For one of the derivations of this word shares a common root with Hoda'ah, signifying self-effacing acknowledgment — i.e., serving G‑d with kabbalas ol.


For indeed, Mordechai and Esther showed a complete and unquestioning commitment to G‑d’s will even when challenged by the severest conditions. They encouraged their fellow Jews to turn to G‑d in teshuvah and strengthen their observance of Torah even while under threat of Haman’s decree.


Their example has a contemporary freshness to it. We, too, live in exile, and our commitment to Torah and mitzvos is challenged by discordant voices from without, and a smoothly-spoken “Amalek” from within, which insinuates doubt and hesitation into our lives. 

Through kabbalas ol, however, we can overcome these obstacles and further sensi​tize our service of G‑d. And just as in the time of Purim, kabbalas ol brought “light and joy, gladness and honor”19 to the Jewish people, so too, in our time, it will bring success and blessing, and enhance our status in the world.

Adapted from Likkutei Sichos, Vol. III, Parshas Zachor
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1. Targum Sheni on Esther 3:1.

2. Devarim 25:19.
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4. Ibid. 15:9.

5. Ibid. 15:23.

6. Megillah 13a; Chochmas Enosh on I Shmuel 15:32.

7. Midrash Tanchuma, Parshas Ki Seitzei, sec. 9.

8. Devarim 25:17-18.

9. Cf. Sefer HaMaamarim 5679, p. 294.

10. Shmos 24:7. Our Sages state the war with Amalek was one of the necessary preparations for the Giving of the Torah. Similarly, our Sages (Shabbos 88a) state that the Jews did not fully accept the Torah until the time of Purim.

11. Sefer HaMaamarim 5679, loc. cit.

12. I Shmuel 10:24.

13. Op. cit. 13:1.

14. Yoma 22b.

15. I Shmuel 15:22.

16. Tehillim 131:2.

17. Esther 2:5.

18. Ibid. 3:6; 4:13-14, 16; 8:9, 11, 13, 16, 17.

19. Ibid. 8:16.

Reprinted from the Chabad.Org website
From the Chassidic Masters


"While parading Mordechai through Shushan bedecked in the royal garments, Haman proclaimed: “Thus shall be done to the man whom the king desires to honor.”

A follower of the Rebbe of Ger once asked him, “Why did Haman agree to degrade himself in this manner being forced to shave, dress, parade and praise his arch-enemy? Wouldn’t it have made more sense for him to take his own life than to be forced to endure such humiliation?


The Rebbe answered, “The law in Shushan was that any decree enacted by a dignitary would automatically be annulled if that dignitary passed away prior to the implementation of them law. Haman’s hatred toward the Jews was so great that he was prepared to endure all the embarrassment and humiliation just to be able to keep his demonical decree against the Jews in force for so deeply is Amalek’s loathing of the Jew embedded in his soul.


“And when Haman saw that Mordecai would not bow, nor prostrate himself

before him, then Haman became full of wrath. But it seemed contemptible in his eyes to lay hands on Mordecai alone; for they had made known to him the people of Mordecai; wherefore Haman sought to destroy all the Jews that were throughout the whole kingdom of Ahasuerus…” Megillat Esther 3:5,6 


Why would knowledge of Mordechai’s nation inspire Haman to kill them all? So what if he was a Jew? Upon learning that Mordechai was a Jew, Haman became aware that killing Mordechai would not solve his problem because the Jewish nation can produce many “Mordechai’s.” 


Thus, he realized that if he wished to rid the world of its moral conscience, he must destroy all of the Jews, not just their current leader. (R’ Yitzchak of Vorkeh)

Reprinted fromPurim in 60 Minutes (Or Less) by Rabbi Elazar Meisels of Partners in Torah 

Hashem’s Miracles

Of Purim

By Savta Kops

In order to properly treat this subject of the Purim story

We must scrutinize the origin of Haman in his glory.

He was a direct descendant of Agag the king of the nation

And Orpah, the daughter-in-law of Naomi, with their relation.

During King Achashverosh’s reign Haman was a minister

In his great vanity he began claiming honor; he was sinister.

Demanding that everyone bow down to him and all complied

Except Mordechai the Jew who deliberately stood to the side.

In revenge Haman got the king’s consent to massacre all Jews

To determine the day they cast lots, called “Pur” to choose.

It fell out on the thirteenth of Adar and much to their dismay

After fasting for three days all was turned to the contrary that day.

In the evening of the fourteenth of Adar marks the foundation

Of the joyous Festival of Purim, the gayest seasonal sensation.

The reading of the Scroll of Esther forms an occasion with bliss

As children dress in various costumes, an opportunity, not to miss.

Another important feature in the celebration of Purim, the meal

Which is eating during the day, having a festive holiday appeal.

Purim is observed by distributing charity and gifts to the poor

Eating hamentashen, drinking cocktails, staying sober for sure.

We must believe that Hashem rewards those who observe

And punishes those who violate, calculating what they deserve.

With our doubled efforts in prayer, contributions and Torah learning

May Hashem grant us miracles as Purim for which we are yearning.

Reprinted from the March 6, 2011 edition of the Jewish Connection.s

Amalek and the

Torah Antidote

By Rabbi Shmuel Choueka


When Haman’s great-grandfather, Amalek, attacked the Jewish people in the wilderness, the name of the place where he was able to fight them was Refidim.  This was a station where the Jews were in a weakened state of Torah study, and because of this, Amalek was able to start up with us.

[image: image5.jpg]



The solution to overcoming the Amalek threat against the Jewish people – intensified Torah study


Indeed, whenever a tyrant or despot threatens the Jewish nation, it is invariably because of our lack of Torah study. Thus we find that right after the Purim miracle, when Haman and his people were defeated, there was a tremendous 

resurgence of Torah study amongst the Jews, and this eventually culminated in the 

compilation of the Oral Law.


The week before Purim, we read Parashat Zachor, which is to remember what Amalek did to us. It is just as important to remember the cause that led to Amalek’s battle against the Jews, and that is our weakness in Torah study. Let us commit ourselves to Torah study every day so that we can merit to see Hashem’s salvation.

Reprinted from the Parashat Tetzavah 5777 email of the Jersey Shore Torah Bulletin.

Rabbi Yehudah Sadka

And the Taxi Driver
By Rabbi Reuven Semah
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Rabbi Yehuda Sadka

“On the seventh day, when the heart of the king was merry with wine.”�(Megillat Esther 1:10)


In the story of Purim, Ahashverosh throws a lavish party for the people of Shushan. On the seventh day, the king is very drunk.  Our Sages tell us that the seventh day of the party was Shabbat. Literally, every occurrence of the word hamelech� (the king) is a reference to Ahashverosh. 


The Sages, however, say that it alludes to Hashem, the King of kings. On Shabbat, Hashem sees the contrast between the gentiles and the Jewish people. When the Jews drink wine on Shabbat, they sing the praises of Hashem, but when the gentiles drink, it leads to lewdness and violence. The Jewish people have always shown that the Shabbat day is very blessed to them.


In a story told by Rabbi Yitzhak Hisiger, we see this very idea in Rabbi Yehudah Sadka, zt”l, Rosh Yeshivah of Porat Yosef. Rav Yehudah was once travelling in a taxi on Ereb Shabbat. During the ride, he heard a message crackling on the driver’s radio. It was the taxi driver’s boss offering him a job that evening.  The driver initially refused, explaining that it would be after hours and he was scheduled to be off duty by that time. 


However, when he was informed that the job would pay him a whopping 600 shekels, he changed his mind and gratefully accepted the job.


Rav Sadka, overhearing the exchange, was greatly perturbed. How could he allow this man to be mehalel Shabbat that evening? He immediately reached into his pocket, withdrew 600 shekels, and handed it to the man.


“Here,” said the Rosh Yeshivah. “Take this money and tell your boss that you’ll pass on the job tonight.”�


The driver was shocked. He couldn’t believe that the elderly Sage would gift him, a complete stranger, all that money just so that he wouldn’t desecrate the Shabbat.


The driver informed his boss that he’d had a change of heart and would not be able to take the job that evening. Turning to Rav Sadka, he handed the Rosh Yeshivah the money he had just been given. His eyes filled with tears as he grabbed hold of Rav Sadka’s hand, and began to kiss it.


“Kevod Harav, take back the money,”� he said. “I won’t do the job tonight!  I see how much Kedushat Shabbat means to the Rav, and I am taking it upon myself to keep Shabbat from here on, however difficult it may be.”�


The driver immediately formed a close relationship with Rav Sadka and became a full-fledged ba’al teshubah.


All because of how much Rav Sadka cared about another Jew’s Shabbat, to the extent that he was willing to put his money where his faith was.

Reprinted from the Parashat Tetzavah 5777 email of the Jersey Shore Torah Bulletin.
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